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A POLEMICAL WORK AGAINST KARAITE 
AND OTHER SECTARIES 

By Jacob Mann, Baltimore Hebrew College. 

One of the foremost tasks of Jewish scholarship at 
present is the publication of the entire literary remains 
brought to light from the Cairo Genizah. Every branch 
of Jewish science is amply represented in these remarkable 
finds. The early Karaite writings form no exception. 
The highly important community of Fustat must have had 
a Karaite section prominent both in numbers and in culture. 1 
Thus works of the first period of the sect were preserved 
by its followers residing in that city. The end of the ninth 
century closes, as far as literature goes, the first period 
of Karaism. Almost all the contemporary writers com- 
posed their works in Hebrew, whereas in the tenth and 
eleventh centuries Arabic became the chief mode of ex- 
pression for Karaite literateurs. 2 The productions of these 
early Karaites, succeeding Anan, are only scantily known. 
The repudiation of Rabbinism and the erecting of a new 
structure of legalism on the Bible text must have given 
ample opportunities for literary activity. The ardour of 
the partisan undoubtedly engendered many a pointed 
polemical work. The few writings of this period, hitherto 

1 See now Mann, The Jews in Egypt and in Palestine under the Fatimid 
Caliphs, 1920, vol. I, pp. 140-1, 177. 

2 Cp. Poznaiiski in Hastings' Encyclopaedia of Religion and Ethics, VII 
(1914), 66a ff. See also Steinschneider, Arab. Liter, der Juden, § 37. 

VOL. XII. 123 K 
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known or heard of, cannot be taken as the complete 
literary effort of a sect in Israel already in existence for 
about a century and a half. 

Any new addition to this early literature is of impor- 
tance for a fuller understanding of the development of the 
sect. Fragments of early Karaite works, emanating from 
the Genizah, are the more welcome as they are free from 
the suspicion of having been tampered with by a modern 
Karaite — pace Firkowicz — ad gloriam Karaismi. 

Of the Hebrew Genizah fragments, to be edited in 
this and in the subsequent papers, the first only is an 
early anti-sectarian polemical work, while the rest are by 
Karaite writers. They have all (except one) in common a 
polemical tendency, more or less pronounced. They are all 
anonymous, as in each case the beginning and the end are 
missing. The details of Karaite Bible exegesis, legalism, 
and theology, as they occur in the manuscripts, are fully 
discussed in the introductory remarks as well as in the 
foot-notes. Possible identifications of the authors of some 
of the fragments are indicated in due place. But it is 
best not to dogmatize in a branch of literature only 
partially known. 

Finally, it is my pleasant duty to express my thanks 
to the staff of the Cambridge University Library, for 
their kind assistance in my work. I am also under a 
debt of gratitude to Mr. Elkan Adler for his kind per- 
mission to use his valuable manuscripts for the purpose of 
publication. 



Fragment A, belonging to the Taylor-Schechter Collec- 
tion at Cambridge (T.-S. 8 K 20 2 ), consists of two detached 
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quires, each consisting of two joined leaves, paper, square 
writing, size 17-6 x 14 cm. Though the handwriting is not 
of an early date, probably of the eleventh or twelfth 
centuries, the subject-matter is evidently old. The manu- 
script is very likely a copy made from an earlier work. 

The four continuous leaves of the fragment contain 
a few dark passages which I have been unable to illumine. 
But this very fact justifies at the same time the publication 
of the manuscript in the hope that some readers will 
contribute to its elucidation. 

We have before us a part of a polemical treatise by 
a Rabbanite Jew directed against Karaite and other sectaries. 
Our author accuses these of eclecticism, borrowing alike 
from Samaritans, Christians, Muhammedans, and Brahmans. 
He is conversant with the Christological inferences from 
the Bible as to Jesus and his church. These he cites 
in an effectively sarcastic manner. Unlike the original 
Samaritans, the Kutim, who only adopted Judaism on 
account of the lions that wrought destruction among them, 
the Christians ('Nazarenes'), he argues, honestly desired 
to join Judaism, but were misled by their spiritual guides 
into assuming that they were ' the new Israel ', possessing 
' the new Torah and the new covenant ', and endowed with 
'the new spirit and heart' as foretold by the prophets. 3 
Our author is therefore very indignant with ' our brethren, 
our teachers, rebellious and (like pricking) thorns', 4 who 
put forward the claim of Christianity having superseded 
Judaism, and the believers in Jesus having become God's 
chosen people. 5 He continues to prove from the Bible that 

» Fol. 2, r., 11. 7 ff. * Fol. 2, v., 1. 1. 

6 Cp. Diestel, Gesckickte des A. T. in der christlichen Kirche (1869). Tbe 
Christians may apply to themselves the Old Testament, with all its graces 

K 2 
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only the lineal descendants of Jacob are to be in possession 
of God's Torah. 6 Our author alludes to the churches with 
their images and paintings picturing Jesus' life-story from 
his birth to his end. 7 In general, the familiar details about 
the founder of Christianity, as found in the other 155" nn?in, 8 
recur in our fragment. 9 

Those that put forward the above claims of Christianity 
encroach upon Israel's heritage as 'the chosen people'. 
The author condemns their action as worse than that of 
the Samaritans or of the Jewish instructors of Muhammed. 10 
Here interesting details are given concerning the early 
career of the founder of Islam, and the help he received 
from Jewish scholars in promulgating his teachings. Some 
of these details I could not verify from other sources. 
I trust that readers with a more intimate knowledge of 
early Muhammedan tradition will elucidate these points. 

Our author maintains that Jewish scholars had the chief 
share in the building up of Muhammed's new faith. They 
purposely shaped it in such a manner as never to allow the 
claim to arise of its having ousted and displaced Judaism. 11 
The author speaks here, of course, from the point of view 
shared by many Jews living in Muslim countries. It is 
appropriate to quote here the well-known renegade Samuel 
ibn Yahya al-Magribi (adopted Islam in 1163), who de- 
scribes what the Jews (in truth some of them) think about 

and promises, because they are the true Israel — a sentence which had been 
proved by the older Fathers, and was regarded as axiomatic by the later 
ones (p. 42). The real true law is that which Isaiah (51.4,5) and Jeremiah 
(3 1 - 3 1 ) 3 2 ) have prophesied, and which is accomplished in the New Testament 
(pp. 43, 44). 

6 Fols. 2 b, r. and v., 2 c, r. 7 Fol. ac, v., 11. 3 ff. 

8 Cp. Krauss, Das Leben Jesu nach jildischen Quellen, 1902. 

9 Fol. 2 c, r., 11. 16 ff. 10 Fol. 2, v., 11. 12 ff. 
11 Cp. fol. 2 a, r., 11. 6, 7. 
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this religion. 12 Muhammed was, according to them, a 
merchant who saw in a dream that he would once come 
to rule. On his business travels he met Jewish scholars 
who predicted his future. They gave him as a companion 
'Abdallah b. Salam, by whom Muhammed was initiated 
into the knowledge of the Torah. 'Abdallah made Mu- 
hammed proclaim that a husband may re-marry his divorced 
wife only in case she had meanwhile become another man's 
wife and was divorced from him. According to the opinion 
of the Jews, 'Abdallah did this in order that the children 
of the Muslims should be illegitimate — which they actually 
were according to Jewish law. 

But far from repeating popular gossip, our author men- 
tions several genuine traditions about Muhammed. His 
remarks, therefore, deserve attention. Let us first state in 
the author's own words what he reports about Muhammed. 
' Had they (the Christians) only acted as did to us our 
enemies whom Esar-haddon brought up from Cuta (i.e. the 
Samaritans) and as those who succeeded them did to 
the shepherd in the well-known place on New Mount. 
His (Muhammed's) dealings were with the monk who lived 
in the place called Balkin (the Balka), (and) on the pillar, 
known as the Sign of Heaven, (he dealt) with the ten 
elders, (viz.) Abraham, called Ka'b al-Ahbar; Absalom, 
called 'Abdallah b. Salam ; Jacob, called 'Amr the Witness ; 
John, called "He that has been routed into the garden", 
and their companions every one by name and surname. 
These came to him (Muhammed) and composed for him 
the "Sign of Disgrace" (i.e. the Kuran), each of them 
inserting (therein) his name. So it is written in p fjn 

12 See Schreiner, Monatsschrift, XLII, 221. 
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the Cow (i. e. the second Sura). In this manner did the 
scholars of Israel counsel in order to silence the Wicked, 
all this being a cause of saving God's people that he 
(Muhammed ?) might not harm them by his devices.' 1S 

We adjoin here a running commentary on this remark- 
able and interesting passage, using the Muhammedan 
traditions chiefly as collected by Sprenger. 14 It is known 
that in his earliest youth Muhammed had to gain a liveli- 
hood as a shepherd, since the small fortune which he had 
inherited from his father could not last long. He fed the 
goats and the sheep of the Meccans, an occupation which 
among the Bedouins was assigned only to slaves and 
servants. 15 But when Muhammed began to visit the cave 
on Mount Hira, where he is supposed to have had the first 
revelation, he was no longer a shepherd. He was already 
married to Hadiga, having previously been in her employ 
for some years as a merchant. 16 Our author evidently 
refers to Mount Hira which, for some unknown reason, he 
calls New Mount. Perhaps this is due to the fact that 
Muhammed changed the name of the mount into Jabal 
al-nur, Mount of Light. 17 

The monk, mentioned in the fragment, is undoubtedly 
the Rahib Bahira whom Muhammed is supposed to have 
met on one of his travels in Sham and from whom he 
received recognition as the future prophet. According 
to one tradition this monk lived in Mayfa'a in the Balka 
(in Moabitis), while according to another Bahira resided 
in the village of Kofayr, six miles from Bocra. 18 So far 

18 Fols. 2, v., 11. 12-18, and 2 a, r., 11. 1-7. 

14 Das Leben und die Lehre des Mohammad. 

15 Sprenger, I, 147. 16 See Sprenger, I, 302 ff.,330, 332, and 343. 
17 See Sprenger, I, 296. 18 Sprenger, I, 189, note 2. 
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our author is well versed in the tradition as to the place 
of meeting of Bahira and Muhammed. But what is the 
meaning of ' the pillar known as " the Sign of Heaven " ' ? 
Is there a confusion of Bahira with the famous Joshua the 
Stylite, who derived his name from his determination to 
spend the rest of his days on a column (o-ttjXt], ilD]?)? 
But more likely we have here a detail of early Muhammedan 
tradition which, however, I could not verify. 

Our author knows, moreover, of ten Jewish scholars who 
joined Muhammed. As far as known to me, the Hebrew 
names of three of them are given here for the first time. 19 
The Muhammedan tradition, as collected by Sprenger, 20 
knows only of the following adherents of Islam, 'Abdallah 
b. Salam, Yamyn b. Yamyn, Wahb b. Munabbih, Ka'b 
al-Ahbar, Ibn Tayyahan, and Bahira the Rahib. About 
the last it needs only to be added that, according to one 
report, he was formerly a Jew with the name of ""na or " 1,| ?|. 
On his conversion he assumed the name of Georgios or 
Sergis. 21 The other persons mentioned were not all 

19 Since this paper was written B. Chapira (R£J., LXIX, (1919), p. 91, 
note 1) refers to a Genizah fragment in the possession of Mr. Adler, which 
bears the title, ' History of Muhammed's Companions : Appendix to the 
Book of Chronicles,' and wherein we have a similar account to the effect 
that a certain number of Jewish scholars, among them Absalom, surnamed 
Abd as-Salam, and Abraham, called Ka'b al-Ahbar, accepted Islam from 
Muhammed in order to avert dangers threatening the Jews. They composed 
the Kuran for him, each of them adding his name in a Sura (fN"lp HP vDJD 
miD 'B inSO i>3 DHNDDK U7131). In order to revenge themselves on 
Muhammed, they stealthily inserted in one of the Suras a phrase alluding to 
their collaboration. Though written in Arabic, this fragment has a Hebrew 
sentence J?enn D^N> btOB" tMn VW "P as found in our text (2 a, recto, 
1. 5). There is thus a clear connexion between these two accounts. Let us 
hope that MS. Adler will soon be published in extenso. 

21 See Weil, Mohammed der Prophet, 29, note 1. For the Christian Bahira 
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Muhammed's contemporaries. 'Abdallah b. Salam is sup- 
posed to have joined the prophet immediately after the 
Hegira, giving him the benefit of his Jewish knowledge. 22 
In Muhammedan tradition 'Abdallah has become the 
typical representative of that group of Jewish scribes who 
honoured truth, and admitted that Muhammed was the 
prophet predicted in the Taurat (Torah). 23 According 
to our fragment his Jewish name was Absalom. Yamyn 
b. Yamyn was also a personal friend and follower of the 
prophet. Probably he is included in the number of the 
ten scholars mentioned in our fragment. 

On the other hand, Ka'b al-Ahbar, a Jew of the Himyar, 
knew not Muhammed. In the reign of Abu-Bekr he came 
to Medina and became a convert to Islam. On account 
of his great learning (styled al-Ahbar, nana), he became 
one of the church fathers of the new religion. His Jewish 
name was Abu-Ishak (= Abraham, as in our fragment) 
b. Matii. 24 Wahb b. Munabbih was younger than Ka'b, 
but just as important in the capacity of a church father 
of Islam. It is, however, doubtful whether he was originally 
a Jew. 25 Finally, Ibn Tayyahan, a Syrian Jew living in 
Medina, is supposed to have predicted Muhammed's pro- 
phecy and to have observed the five daily prayers. He 
died before the appearance of the prophet. 26 According 
to Ibn Sa'ad his name was Abu-'Omayr Ibn Tayyahan. 

legend, see Gottheil, Zeitschrift fur Assyriologie, XIV, 214 ff. Cp. also 
Steinschneider, Arabische Literatur der Juden, § 12. 

22 Sprenger, I, 54; cp. Steinschneider, /. c, § 11. 

23 See Horovitz, Houtsma's Encyclopaedia 0/ Islam, I, 30, 31. 

24 Steinschneider, /. c, § 13. 

26 Steinschneider, I.e., § 14. See further Huart, Journal Asiatique, 1904, 
IV, 331 if. 

26 Sprenger, I, 38, 39, note 1. 
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There is no doubt that he is meant by our author as Jacob, 
called 'Amr the Witness, on account of his testimony to 
Muhammed's future prophecy. But I am unable to ascer- 
tain the identity of John, called ' He that was routed into 
the garden '. 

These ten scholars are stated to have composed the 
Kuran for Muhammed. They inserted their names in the 
second Sura, the Cow, by means of p *\n. The meaning 
of this sentence is not clear to me. But I cannot refrain 
from offering the suggestion that the expression wtnn D^tti? , 
in the next sentence, is equivalent to pnn iwb. ALM are, 
of course, the symbolic letters at the beginning of the 
second Sura. Now, if we permute AL by means of the 
scheme of letters "fjn (i.e. >k, "p, &c.) and M by p (i.e. 
j?N, B2, &c), we obtain the word IB" ! Is this, perhaps, 
the ' sign of disgrace ' (]^>pn niN) that the name of Jesus 
heads the second Sura ? 27 

27 A similar theory we read in Barceloni's Commentary on Sefer Yesirah 
(ed. Halberstam), 146, 11. 9 ff., about the Latin alphabet: niW DC31 

vmb px ?noi spDinb px jn^jn nioara nvicj? znpn nvniN nxio 
jim-tap:! niEW» nvrnNn pto \xrvsv lea parri !?3 ;to KX»m 
n"3 {>*DMn joi tt"2 n*i2n pi 'x e|"i>Kn jd pus 5>ipn r6nn vbx 
13 non ^j?i n»3ra tnpn nvniNn b xvio nnxB 1 dboi pu pi 
Pkb> frtan own nvnix pj3 p^o cnnx nac nvrnx nxid nnx 
"incdi ubw wsw pi>» nvnis j*3 ipj» jiacn jm pacno 
D , oyBB' rvDisnn ncoa tnwniK kxid nnxi . . . ikxdb' nvniNn 
eiiDD. i>ipn pcDniw coyai jnS>in 3"k ^ipn r6rw man jd ptfcwto 
I^kd jui ^>"k» 61 d"n» 'd pccncDr rua ^ipn nx pn^oi mxn 
|X3d '1 nvrnx 3 "a jni> b»b> xvio nnx myi invito n»3i d'sxd 'di 

(1, m, n) |"iN D^X ^N Dn JOTK3 'j jniXI yX»K3 n^W }X3D '"1 

i3n3 cd» cm pxss> ly-ps? ^ nvnixn or6 upw Dnixtr ■<& 
mi>K pmpi mn ^3 j^bibb' ~\pwn trroSi imr6 i^s? nexn yxoxi 
inivu i>3 B"n3ni» yxexs ;nix i^om ;niN ita inbi din rpnB> t^j 
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At fol. 3 a, r., 11. 7-8, there is an evident break in the 
fragment. The construction is loose. The writer began, 28 
'Had they done like', &c, but the sequence is missing. 
He then abruptly begins to berate the Jewish sectaries for 
their eclecticism, actually commencing in the middle of 
a sentence ('to separate themselves, &c.', '131 5n3\"i7),fol. 2a, 
r., 11. 8 ff.). It is very likely that the copyist was wool- 
gathering. He began to repeat a sentence (11. 7-8) from 
the preceding page. Discovering his mistake and trying 
to find the exact place, he overlooked in the original before 
him a whole passage, possibly a page. 29 What the missing 
part contained can only be surmised. Our author com- 
plained that the Christians acted worse than Samaritans 
and Muhammed's Jewish instructors, because they claimed 
to be the true Israel and ascribed divinity to Jesus. After 
having spoken of Samaritans, Christians, and Muslims, the 
writer began his polemics against the sectaries he had in 
mind, accusing them of severing themselves from the body 
of Israel by rejecting ' the statutes of the holy Torah ' 
(i. e. Rabbinism) and hastily adopting dogmas of other 
religions. 30 

These are the author's charges. 'For they said, "We 
have concluded a covenant with the Mu'tazila ('the 
separatists', ipnaiD) of the children of Ishmael as regards 
the beginning of the month and other matters ; with Edom 
(i. e. Christianity) we made a treaty concerning ' And ye 

, . . pN 7N ox inn dk 17 put? niTiiN' rben i7ta noun vrym 

See on this whole passage Kaufmann, R£j., XVI. 146-8, and also Bacher, 
ibid., XVII, 280, note 4. 

28 Fol. 2, v., 1. ia-fol. 2 a, r., 1. 7. 

29 It should be noted that likewise a whole paragraph, fol 2, v., 11. 10-14, 
is anticipated from a following page, fol. 2 b, r., 11. 3-7. 

so Fol. 2 a, r., 11. 8 ff. 
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count from the morrow of the Sabbath ' (i. e. Pentecost 
always to be on a Sunday) ; the falsehood of the Kutim 
we have made our stronghold concerning 'Ye kindle no 
fire in all your dwellings ' ; and we hid ourselves in the 
lies of the Brahmans who say about God's commandments, 
both those that should be done and those that must not, 
that they are hidden in the hearts of the talkers till their 
time (of death) come." ' 31 Our author continues to polemize 
against the last that the laws are 'not hidden in the 
recesses of the hearts nor in the innermost of the kidneys, 
but are to be kept and practised by mouth, heart, and all 
the five senses \ 32 The next five lines are not clear to me. 
About the ' five senses ' in Jewish literature, I need only 
refer to David Kaufmann's monograph, Die Sinne. 

It is evident that our author accuses the Karaites of 
having adopted the fixing of the calendar by means of 
lunar observation and thereby following the Muhammedans. 
'Anan is supposed to have done this in order to ingratiate 
himself with the Caliph. 33 In this respect the Karaites 
followed the Muhammedans in general and not only the 
Mu'tazila. The latter, however, were their example in 
other instances the character of which, however, our author 
unfortunately fails to mention. But it is highly interesting 
to find him alluding to the Mu'tazila doctrines as one of 
the sources of Karaism. As Harkavy writes, 34 ' Gradually 
the Karaite leaders abandoned their controversies relating 
to individual laws and details referring to cult, and turned 

31 Fol. aa, r., 1. i3-v., 1. 2. %l Fol. 2 a, v., 11. 14-16. 

33 Cp. Pinsker, Lifrkute, DTISDJ, 95 and 103; Hebrew Graetz, III, 442. 
The early Karaite author of Fragment B (fol. 17, v., 1. 1) writes: DJ1K T\T\V 

pm id iKTTi nch\ rrra trim i-mwb D'nniN am bxyvw mai?» iim. 

34 JE., VIII, 438, col. 1. 
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their attention to principles concerning dogma and the 
Mosaic Law in contradiction to Rabbinical oral law, 
visibly proceeding under the influence of the Islamic 
"kalam" and mu'tazila, especially the "usul al-fikh" of 
the Muhammedans.' Already Maimonides remarked that 
the Karaite philosophical writers followed the Mu'tazilite 
kalam in their proofs of the existence of God and His 
unity. 35 

Our author further accuses the Karaites, in the true 
fashion of a controversialist, of following Christianity in 
always fixing Pentecost to be on a Sunday. He omits 
the fact that the Sadducees, or Boethusians, were the 
originators of this practice. While the strict principle of 
allowing no fire or light of any kind on the Sabbath, 
as practised by the Samaritans and adopted by the rigo- 
ristic Karaites, is well known, most interesting is our 
author's attack on the allegoristic school of the Karaites. 
Harkavy (/. c, 438, col. 2) writes, ' In some Karaite circles 
of the ninth and tenth centuries there arose, perhaps under 
Gnostic influence, an antagonism to the ceremonial law 
and the dogma of traditional Judaism similar to the 
inimical attitude towards Jewish law found among the first 
Gnostic circles. This antagonism went so far, for instance, 
that the Sabbath and the feast days were regarded merely 
as memorial days during the existence of the Jewish state, 
their observance being no longer obligatory in the exile.' 36 

35 D-aiaa mie, 1, c. 71, py nano intntoriB' njro nyon nt djdk 
cwy on pvnpn ^xnt D'oiton nxpi> pyn nto rfoirw noi iirvTi 

36 Kirkisani (ed. Harkavy, 31a, 8) states that the Yudganiya held that 
the observance of the Sabbath and the festivals ceased in the present, and 
had only the character of a memorial. Some Karaites were of the same 

opinion. Cp. also Poznanski, REJ., L, 17 ff. 
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Evidently our writer has this section in mind when charging 
them with adopting the view that the laws need only be 
kept in spirit but not in practice. The radical Karaites 
would by this principle abrogate not only the Sabbath and 
the festivals but the Law as a whole. Our author accuses 
them to be the followers of the Brahmans (Barahima) who 
negate the laws by absolutely rejecting prophecy. As 
Sharastani (tr. Haarbriickner, II, 356) describes them, these 
sectaries maintained that the intellect pointed to the fact 
that the world had a wise Creator who would not oblige 
his creation to do anything discreditable. But the origi- 
nators of the laws have ordained much degradation of the 
intellect, e. g. the turning towards a certain building during 
prayer (i.e. the Kiblah), the going round, the running and 
the throwing of stones, the putting on of pilgrim garments, 
the (prescribed) cries, the kissing of the dumb stone (i.e. 
the black stone of the Ka'bah), likewise the slaughtering 
of animals for sacrifice, the prohibition of what could serve 
man as food and the permission of what would injure his 
constitution, &c. All these things are against the dictates 
of the intellect. By extending this principle all law is 
negated. A section of the Barahima were the people of 
' thought and imagination '. To them belonged the Bak- 
rantlnlya {ibid., p. 361) whose custom was to bind their 
body, from the waist to the breast, with iron in order that 
their body should not burst from the abundance of know- 
ledge, the power of imagination, and the power of thought. 
Very likely our author refers to the latter by caustically 
remarking that the laws are ' not hidden in the recesses 
of the hearts nor in the innermost of the kidneys ' but are 
to be kept outwardly and in reality. The radical wing 
of Karaism stood thus under the influence of the Barahima, 
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as indicated in our fragment, rather than under the Gnosti- 
cism of the first centuries, c. E. Likewise the allegorical 
school of Karaites, a notable exponent of which we have 
in Benjamin al-Nahawendi, 87 borrowed its equipment more 
probably from the Muhammedan sect of the Isma'lliyya 
than from the Alexandrian allegorists of the time of Philo. 
This sect arose about 755/6, but in 838 its adherents 
joined the extreme Shiites. There existed several grades 
of membership. In the fifth grade the doctrine was taught 
that the real internal meaning of the Kuran was much 
removed from the external meaning of the text, thus 
paving the way for an allegorical interpretation which 
destroyed the positive teaching of the laws. This was 
done in the sixth grade by extending the allegorization 
especially to the religious duties which became for the 
initiated pure symbolism. 38 Similarly amongst the early 
Karaites, those that adopted the allegorical method of 
Bible interpretation were divided as regards the extent 
of following up the logical results of their theories. There 
are, of course, interesting parallels with the Allegorists of 
Alexandria. Philo (De Migr. Abr. xvi) denounced the 
extremists who neglected the actual observance of the 
laws owing to the allegorical interpretation imparted to 
them. No less than Philo, Benjamin, indeed, held the 
practice of the Law as obligatory. But, just as in Philo's 
times, allegory when radically applied to the Bible would 
result in keeping the commandments as symbols only 

37 See particularly Poznaiiski, R&J., I. c, 1 ff., and in Studies in Jewish 
Liter, in honour o/Kohler, 237-59 : ' Allegorische Gesetzesauslegung bei den 
alteren Karaern '. 

38 See August Miiller, Der Islam im Morgen- u. Abendland, I, 558 ff. 
Cp. also Goldziher, Streitschrift des Gasdli gegen die Batinijja-Sekte, 1915, 3 ff. 
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while abrogating them in practice. The extreme Karaites 
were probably stimulated by doctrines in vogue in the 
large Arab society without. Altogether Karaism stood 
greatly under the influence of the current schools and 
heterodoxies within Islam. 

In general we see that all shades of Karaism are taken 
to task in our polemical work. The emphatic opposition 
to Christianity and, in a smaller degree, to Islam, is, 
perhaps, directed against the followers of Abu-Tsa. Ac- 
cording to Kirkisani, they acknowledged the prophecy of 
Jesus, the son of Mary, and that of Muhammed, contending 
that each of these two was sent to his own people. The 
Dasturians (i.e. the sectaries living in Tustar, modern 
Shuster, in Persia) also admitted the relative truth of 
Christianity and Islam. If Ibn Hazm's tradition be 
correct, the followers of Abu-'Isa even maintained ' that 
Jesus was a human being created by God in the womb 
of Mary without a male \ 39 Hence the allusions in our 
fragment to Jesus' origin. 40 Likewise Kirkisani's refutation 
of these two religions serves simply as an appendix to 
his polemics against Abu-'Isa's teachings. 41 The name 
of the author of our fragment cannot even be surmised. 
Let us hope that further Genizah finds will supply the 
missing beginning and conclusion of this very interesting 
work. 

S9 See the passages cited by Friedlander, JQR., N. S., Ill, 240-43. 

40 Fol. 2, r., II. 15-18 ; 2 c, r., 11. 16-17. 

41 See Friedlander, Zeitschrift fiir Assyriologie, XXVI, 96. In this 
connexion reference is made to several specific attacks on Christian exegesis 
to be found in Barceloni's Yesirah Commentary (ed. Halberstam), pp. 13, 
ll.i9fl.; 75» H-iaff. ; 76, bottom ; 146, 11.9 ft".; *75i 11.298". See also 
Bacher, R£j., XVII, 279-80. 
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[Dots over letters, except when indicating abbreviations 
or vowels, denote that the reading is doubtful. The Bible 
quotations are overlined by me.] 

A 

(fol. 2, recto) 

nnyi tt'oan pox p irpj;e* n» 71? 



10 



ixnp p ?y '•ai 42 :inm »3n^B» cmbtt « 

"Ntrnpn Krmi k-oi sun ktub p ie*7~ 

"ano nns nn ci» M3 ba *ivo -wwa 

icjn c> 73 thy lopi an^n ync m 5 

aina -ik>n3 ntryon inx manai la 

awaa dj»k anwari i^si 4 ».mina 

nm: 7jn ins D-iman •o a^notpn 

D'nvjn i^ki 46 onx oweon mnxn »jbo 

aiynm * n^ma nanon^ x?k ik3 ab k 

47 n a* ya anx o on^ -nous origin 

nennn rninn run: oah trennn 

own D'otn Enn nnai enn 3?i 

nwxin nnam r?i nnn px^ 48 

« Isa. 48. t6. 

43 See also Hadassi, !S3n 73CK (98th Alph., ed. Bacher, JQR., VIII, 

43a): nmij«n *ip»y ?7i3 wn asm t^npn m-n pi as win -3 now 
nwan moan nti enpn nni dikd 133 "pis -iea eah pn xin mm 

into Dm Dn^C W1PI1 W3J. See letter 'V Cp. further the extract 
from Yefet b. 'All's Commentary on Obadya (printed by Margoliouth, Yefet's 
Daniel Commentary, VII, note i). 

44 This line means perhaps that the ' holy spirit ' is to be found in every 
Jew, and he (Jesus) is one of them. 

48 Deut. 13. 7 ff. * 5 2 Kings 17. 25 ff. 

« E'" 1 = *?tO&< ■ Hi is the first letter of the next word ; it is placed here 
in order to fill up the line ; likewise is the case with several lines farther on. 
48 The 7, marked with dots above and beneath, is to be deleted. 
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in p rwo ton nn 4 "a{> b n&m «h is 
X33K inioE* BW3K> van nn na p 
nnoi p'Ta tt5n kudo rntann 
60 s<y-i^ Ojntai.a-i iiob mm s»^vi> 

(verso) 

ir-iio utin 5>y s6k mo ny ^ mn xh 

^run im r6nja a'yjjn "D^on auiDn 

53 lni^nj ^an ipi?m it 1 jnvi ioy ux-ipi "otn 

"aa^rn *6 'a awajn may hi by -mi 

&6i aioa y-i in sna aia uns W nJ>i 5 

■a aa rwb s6i nW &61 nnc^ ar 



55 an^3 t6 3py ya anxi w& *6 « ^n 

ira'iN D'jjNcn o««n na-in D'n &6 

nty nom v!>y oyo sjvp u\tn ie>x 

iini* ax '3 f]D3 yv3 xi>3 anry 56 ny-£ 10 

57 nyin mik " h?i :njn u^y n3ih 133 

Bi>yn ik"k wa*in ui> itry -ie>s<3 icy i^ni 

k a^an icy -is?K3i M nrvoo pin nDx 

yi-pn aipo? jnv nynn ay annnx 

rrn icn -iw ay ints>yD rrm 89 cnn *in3 15 

nix jnun iioyn ^>y 60 pp^a tripin aip»3 

3y3 &npjn am3N ayptn me>yn "ay ewn 

bn^d p n^K nsy jnpjn aitaaxi -ixanN i>K 

49 Cp. Ezek. 11. 19, 18. 31, 36. 26 ; Jer. 31. 31 ; Isa. 65. 17. 

60 Cp. Dan. 2. 34, 35 ; for [K]r6oi read n&6oi. 

51 Cp. Ezek. 2. 6. M = Wn^N 

53 Cp. Ps. 95. 6, Deut. 32. 9. u Read UB^IT. 

55 Mai. 3. 6. M Cp. Zech. 1. 15. « Cp. Isa. 32. 6. 

68 Cp. 2 Kings 17. 24, Ezra 4. 2. 

69 Probably Mount Hira is meant here. 

60 The province of Balka (Moabitis). 61 Read perhaps Byi. 

VOL. XII. L 
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(fol. 2 a, recto) 

dkud ba xnpjn pnn -itiCpk noy pjn apyi 

-ib>k W3i iobq "w am'ani fin ^k ^n 

iMim lanai 63 p^pn [n]in ii> itpyi vta i«a 

p *jn3 airo pi nnsi inx ^3 aniotr 

ytnn a^ c •can ivy naa "rnsn 5 

ay ^xr6 -injni> naD nrm ^ nxf bi 

icj ■ispten vnM>ya apT t6 \y12b « 

J»n3»ni> m }kv .iyiiii by annnM a'aan 

iidS uv6k rnin nrutDNi ^n n'nao 

a nempn minn nipinoi ^>m ,, -i[d]mio 10 

i>anm aruyrii anii>D3i aniyDi armaria 

aroatsriD nnxi arm nnx n ia^n -kpm 

n»M »a 66 * i^K'33i *nns labm *ii>3m amoi 

rwsna iwyiDc »» ^naio nx nna i:ma 

nun wy anx ayi lanriK anaii rrvn 15 



uotr 'a 67, naB>n mnoD aal? amsai i>y 



68 'ji cs ba b>n nyan ab 'by a-man ata 
anDixn "inriDJ a^xon-ia nptwi 'WDno 
ro'cyn t6 ntrxbi n:'t?yn -ib>k « mxo 'by 

68 'CM probably stands here for '131 W3 CM CK 'and their com- 
panions, every one by name and surname '. 

' 3 p?p is a play upon the word Kuran, used by mediaeval Jewish writers. 
Yefet b. 'Ali to Isa. 47. 9 calls the Kuran DJI^p "ISD ; likewise Jacob b. 
Reuben to Zech. 6. 7 (cp. Steinschneider, Polemische u. apolog. Literatur der 
Juden, 316). The renegade Samuel b. Yahya al-Magribi states that the 
prophet has two names among the Jews, 7IDB and yjIB'D, while the Kuran 
they call |l?p (see Schreiner, Monatsschrift, XLII, 253). 

M The Cow, the second Sura ; for a detailed analysis see Noeldeke's 
Geschichte des Qordns, and ed., 1909, I, 173 ff. 

68 The dots indicate that the words are to be deleted. 

66 Isa. 28. 15. " Lev. 23. 15. 68 Exod. 35. 3. 
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(verso) 

un« n^jfon «flS>N « o not* vb) '.any xa 

DTIS1D31 niniN3 JTIDD3 69 DnVD pND 

Qitnioai mtM j?nt3i npm nut non^D3i 

70 D'""l3n i>331 pNil i>33 1N133 K^> "ISW D^HJ 5 

H133 1335? "pno tap tin ns wbeti 

61 D'pn nDN min ntr-iio irnin u? jnji 

j3Nn nirr6 5>j> n'pipn tvpnt omswoi 

mbm atr ui> dib6 nvbtt jnxta Mina 

-ick D'un 5»a ^j? owi'v wnn^ 71 :rriNTm 1 10 

icx3 cnp nyi mNsrta Data n^nni? aen 

dsk>di pn ffoyn ba to^i tid^ 72 -ian 

-ie>k nx nsn!> n^naioi rrriiniKS nniD^ 

d"3i»d sh 73 :is^> dn vnwo noB«n caaba 

dn 'a m^an "a-ipa xh mxbn ■oiavoa 15 

nt5>»nn rwnnn !>ai 3^31 ns3 mcy^i -iidb^ 

cmon nv3n^ D'o-un nya-iNn nnnxi 

mpjn Dutrrai rwi& D'B-isjn njn-iK3 

aerun me>jjn lyow ^v mcy!? con oni 

(fol. 2 b, recto) 

ixw *»~P 101 wd f)Dn rrm niyaxKD 
nwiwt niijnj de> \h nwb u ttrw \"V 

69 Cp. Jer. 2. 6. 70 Deut. 4. 34 ; Exod. 34. 10. 

71 Cp. Isa. 30. 30; Deut. 4. 8 ; Exod. 31. 18; 1 Chron. 17. 21. 

7i Cp. Deut. 26. 19 ; for 3BTI read ntfj). 

73 Cp. Deut. 8. 2. Lines 10-14, fr° m 13nn^1 to 1X7, recur on next 
page; the marks on these two words denote that the whole passage is out. 
of place here. 

« Cp. Dan. 2. 41-3, 7. 7, 8. 

L 2 
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3Bn itrs cun bs by dw!>jj iannh 

ncto crip ayi nntean^i db6i rbnnb 

0BBT31 pn nnajrn 5>a id^i tid^ -in 5 

nB>t? fix njni> htibidi nwrnta aniDai> 

P i>3 »a xb dk vnivo nopvi aaab 

1KB" ia<i>ani> wn am lan-a anwip 

ni>np nenio neto iaS nix nmn nnano 

r6np x^>i annate ni?np teh na tei> 75 •apjp 10 

<aa nxB> x-vin^ apjp n!>np ate "a pnv 



^an yai>i 5a Dnn3te ■on ntee>i na 76,| a3 ntec 
niano annate ?na ann3tei? ncte D^a^an 



nteB* DN te'Vinh ,7, ia3 priV i?J)D ani>B"l 



' hb> i>tn 78, ante nans ii> Dip 33 pntf> ya 15 
teh ib annate [na]na nte ?n , i [injite •pa 1 ' 

ton lrw T>nx vnr^ sh ins i$nt[i>]i T^ 
annt6 ab) ijnrh apy6 nainan annate nana 
»a jnn jivv annate!? noteac ten 1? ' aey 
"ante iaj?i anayi ani> t6 ptea "jjnr nw na 20 



(verso) 

naiytan naycisn nan jnrn »a iaymni> 

rite envn iiyin nnaio[n] ynrn tern 

nBvr u iprrr Tnyh [njcnio lb pan 

vntei ^teyDC" nte tew^i -n^nai nB»m»i 

ni>nn £ ntatea new S>yi 'B^a^an ^aa 5 



ib>3? nte xwih so, ynr -ji> top' prwa <a 

75 Cp. Deut. 33. 3, 4. 

76 These two words are repeated in the manuscript. 7T Gen. 25. 6. 
78 Gen. 28. 2. 78 Gen. 15. 13. «° Gen. at. ia. 
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lb xipi pnya »a nnn wu' xbv vatan 

•wnt& 012b imfri] apy -itctwi "Fn 

twin n'vc 1 n* 5>y m tue> n^run kti tui 

'noa !>y Tnnanni « b j:ynn tn 'ai> v it 10 

82-I3T « »sj < 3 "ji 3 k apjp n^nj T^ruKni px 

ton ni>ro 83 axi prnf vntttra u\n« l^ran *ib>k 

spy lots' tnpjn spy nbnp nemo nai> ii> 

VW 33 84 pK WB J3K niT 1 DIDO 5>tnB>n 

«1« }wtn [']:k sin ^k >tmpo en apy ^x i 5 

n[n]ao [•Wjci [j»]">k nnD' [H'J bjk "iVinK 'jx 

lvapn -nfir i]n[o]y nn^t* [i]:n xnip nw 

ians « n^K [n]K Tin nna 'd ijwi Dab 

'man "3N ^n "DHtra ljrnn [^a]aa roan ncy 

85 ^n 13-ip ['anjn n^xni [ljnwan [<]ntnp e|« 20 



(fol. 2 c, recto) 

Tiaja own ba ttxaunn nnn an 
•D'oyn W> D'ina ^na^oo nan ncrx 
nan n:[i] D'ohjfc dwjjd d'sbw 
" nv'am 33 D'oyn bo n'xaipon 

si Cp. Ned. 31 a : niBltO 1/11101 ^tW'a TIDK DiTiaN Ttb H3H3 Wat? 

pn^a ? wv twtwn ^na jnt t^ tap" pns'a -a ? ^njiok" town • ohvn 

pnr te nS. 

8 « isa. 5 8. 14; for TnbroNm read i/n^ram. 8S =Dmato. 

84 Cp. Job 38. 6; read pK TUB J3K. For the idea of the name ot 
Jacob-Israel to have existed before the creation, see Gen. R. c. 1 : ilCC 

naenoa rb w ;no e*i / toaacp ;no e» nSvn mna^ ionp nnan 
snpon rvai ^kib^i niasn . . . itnaj maan ttoam minn : mtnan^ 
nitron!? nat^noa lb wo bv wi. 

88 Isa. 48. 12-16. 86 Read roi>OD. 
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D'»vn b» ivnpi 3e>i 'CDyn b*2 5 

to -ie>K31 sr, not5> -jvik « i^sn -rx 

pavi PMi W3* 13 psyn "foxm 

-iijjj D'DIETl ra xh "ins* xh 

bsi ncso /j? itt nrsn m <3 njnn 

oSyo ^ my pefo am ra^ 10 

cian rnvnx -ixe>3 [m]i ""[lje&y nx-u x^ pj& 

D[W]^B pX3 <ni»3 3"1J» "IJM mTOQ 

•vysri icfy]i anx 133 mi 'trab 

nniDtn non [d]j is?y •"•tmru cxnpjn 

nmx D<jnn[n] ^3n <[nnx] 12^1 no-ijn 15 

mirvn [i]ntPtcn [j]a tb ~bun najn t6x nnx 

[-i]t5>x 91 d^v tnnn [is?]" [v]nnn naxjort 

nna p[j>] b[v win ibni] .... nvpo imnn 

in«ptr » [d]j w d'[33j <]jb> pa hi>ni 

(verso) 

94 iE'a3 nx $»x< xi> miw "poiru td 
ir6i? Dnnxb ^jji* mjn nrpso to 

^ Deut. 30. 3. 88 Read pONiTI. 

89 Cp. Micah 6. 9. The allusion is here evidently to Jesus. 

90 The meaning of this word is not clear to me. 

91 Mark 6, 3, 'Is not this the carpenter, the son of Mary?' According 
to Matt. 13. 55 Jesus' father was a carpenter, for the people said, ' Is not 
this the carpenter's son, is not his mother called Mary ?' Here ^'1C^'^ , must 
be read, as to him refer the next words, 'whom they have killed', &c. 
Accordingly our author follows Mark's account. 

92 Mark 15. 27 ; Matt. 27. 38, 44. 

93 Only Matthew (27. 34) mentions that ' they gave him [vinegar] to 
drink mixed with gall', but see Mark 15. 23. None of the Jewish texts 
printed by Krauss, Das Leben Jesu nach jiidischen Quellen (1902), mention 
this detail of ' chalk in vinegar '. 94 Isa. 44. 20. 
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la'Dv dv i>a o onuiy rmw[n] byn 

-isinc dn ^on Kin ^ Dn\-nta by nny 

nsivo nsin»i ne'ca rwo nmoaa 5 

nmp b by 9 °npin» pipn epaai anra 

nbirt dv Dniaoo 'eta ba Dy nnrvo 

inD'an dv ny in:oixi inpyo icni 

i^y nm» p nntn lnj5>m injnni 

d^sjd vn sh [;]a k^> it»'N onan 10 

imoe» D'Tin 5>bao inix'sins? nrw 

new 'dtid nw Kin ra vfyy ne[to] 

63 iN3 main anp» D^yijofn] mynn 

mnvd rrnna Dn^ ncs [<a] ono-ioa 

ainai % D3vit* «!> onx D'ja e» »» b 15 

nthb p ib"! 97 b« ma[a 'Joa din ["i]nx 

tr p bs\ D'ja [n'Nipjn] b» yao tn[x] 

nronm dw ^ . . . . [a]tn ax i!> 

ntnajn man . . . . n &• bv 

Translation. 

. . . through Isaiah b. Amoz, the prophet, 'And now 
the Lord God hath sent me and His spirit.' Therefore 
was Jesus b. Pandera called ' Father, Son and Holy Spirit ' 
since it (i.e. the Holy Spirit) is found among all the 
children of Israel and he (i.e. Jesus) is one of them. 

Thereupon he listened to them. And all the Jews 
arose against him and did to him and his companions the 
act as prescribed in the Torah. 

These men are unlike the Kutim, the Samaritans, 
because the Kutim joined (Judaism) unvoluntarily owing 
95 Cp. Ezek. 23. 14. 96 Deut. 14. 1. 97 Exod. 4. aa. 
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to the lions that killed them. But these Nazarenes came 
with the purpose of attaching themselves to the inheritance 
of God (i.e. to become Jews) but their leaders ('misleaders') 
misled them by saying unto them, Ye are the new children 
of Israel and unto you hath been given the new Torah, 
a new heart, a new covenant, new heavens and earth. The 
former ones will not be remembered nor come into mind. 
This one (Jesus) is Messiah b. David, the son of David's 
daughter, His father in heaven created him : a stone was 
supernaturally (' without hands ') cut out from the mount 
which smote the image (' cross '), became a great mountain 
and filled the earth. 

I am greatly incensed against none but our brethren, 
our teachers, rebellious and (like) pricking briers, who 
encroach upon the inheritance which our God gave us. 
He called us His people and the sheep of His hand, His 
portion, the share of His inheritance. Through His 
servants, the prophets, He declared that He will neither 
change nor exchange us, good for bad or bad for good, 
and that He will not continue to destroy, consume and 
alter us, as it is written, ' For I the Lord have not changed, 
and ye, children of Jacob, are not consumed '. 

Not satisfied with the reproach of the arrogant nations, 
our enemies, who gratuitously aided with evil purpose 
when our God was a little angry with us, they (i. e. these 
people) also play the traitor, and speak evil about us and 
perversity about the Lord our God. Had they only acted 
as did to us our enemies whom Esar-haddon brought up 
from Cuta (i.e. the Samaritans), and as those who suc- 
ceeded them did with the shepherd (i.e. Muhammed) in 
the well-known place on New Mount. His (Muhammed's) 
dealings were with the monk who lived in the place called 
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Balkin (the Balka), (and) on the pillar, known as the ' Sign 
of Heaven ', (he dealt) with the ten elders, Abraham, called 
K'ab al Ahbar ; Absalom, called 'Abdallah b. Salam ; 
Jacob, called ' 'Amr the Witness ' ; John, called ' He that 
has been routed into the garden', and their companions, 
every one by name and surname. These came to him 
(Muhammed) and composed for him the ' Sign of Disgrace ' 
(i.e. the Kuran), each of them inserting (therein) his 
name. So it is written p ejn the Cow (i. e. Sura II). In 
this manner did the Scholars of Israel counsel to ALM, 
the wicked, (?, or ' in order to silence the wicked '). All 
this was in order to save the people of God that he 
(Muhammed ?) harm them not by his devices. 

(But the former acted as they did) to separate them- 
selves from the chosen ones of God and their faith, the 
law of our God, and to depart from God's words and from 
the statutes of the holy Torah in their haste, error, folly 
and perversity. (This they did) owing to the vanity which 
they followed in the dictate of their inclination, thoughts, 
and design. They thus became vain, retrogressed, and 
stumbled. For they said, We have concluded a covenant 
with the separatists (i.e. the Mut'azila) of the children of 
Ishma'el as regards the beginning of the month and other 
matters, with Edom (i.e. the Christians) we made a treaty 
about 'And ye count unto you from the morrow of the 
Sabbath ' ; for we made our trust the falsehood of the 
Kutim concerning 'Ye kindle no fire in all your dwellings ' ; 
and we hid ourselves in the lies of the Brahmans who say 
about God's commandments, (both) those that should be 
done and those that must not, that they are hidden in the 
hearts of the talkers till their time (of death) come. 

They (i.e. these people) did not say that (it is) the 
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Lord, our God, who brought us up from the land of Egypt 
with trials, signs, miracles, warfare, a mighty hand, an 
outstretched arm, and great terrors which were not created 
in the whole world and among all nations. From the 
midst of His glorious clouds He made us hear His majestic 
voice and gave us as a possession His Torah, a law of truth 
(and) righteous statutes and judgements, engraved on 
tablets of stone that were written with God's finger, in 
order to bestow upon us a great and tremendous name. 
They (i. e. the laws of the Torah) are not hidden in the 
recesses of the hearts nor in the innermost of the kidneys 
but are to be kept and practised by mouth, heart, all the 
five senses, and the other four that are compared to the 
four senses of smell, with four that are sub-divided into 
ten and are reckoned as ten, and they are like the ten 
senses of hearing (? literally ' upon the hearers of the ten ') 
that are counted (? literally ' that is reckoned ') from the 
ten fingers of ' earthenware clay ' and from the ten horns 
(in connexion with) the ' Small Horn '. 

(God gave us the Torah) to bestow upon us a great 
and tremendous name and make us superior to all the 
nations He had created in praise, name, glory, and a holy 
nation, as He has spoken, in order to learn (ourselves) and 
teach all the peoples statute and judgement, to test them 
by its (the Torah's) signs and miracles in order to know 
what is in their heart, whether they will keep His command- 
ments or not. For all their (i. e. the nations' ?) holy ones 
are in our hands and they sat down at our feet They 
receive from the sayings of the Torah which Moses 
commanded us, an inheritance of the congregation of 
Jacob. Not Noah, nor the congregation of Abraham, nor 
the congregation of Isaac but the congregation of Jacob, 
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to exclude the rest of Noah's children and the rest of 
Abraham's children (Gen. 25. 6) ; and (also) to exclude 
the rest of Isaac's children, as it is written, ' Arise, go to 
Padan Aram, and God Almighty will bless thee and give 
thee the blessing of Abraham, to thee,' but not to thy 
brother, ' and to thy seed with thee ', but not to thy brother's 
seed. Which is Abraham's blessing that has been given 
to Jacob and his seed but not to others with them ? It is 
what has been said to Abraham, ' know thou that thy seed 
will be a stranger in a land that is not theirs, and they 
shall serve them and afflict them', informing us that the 
alien, oppressed and afflicted seed is (also) the chosen and 
favoured seed that takes possession of the whole land (of 
Palestine) as an inheritance. It (also) excludes Ishma'el 
and his brethren, the sons of the concubines. And as for 
what has been said to him (Abraham) at first ' For in Isaac 
shall thy seed be called', it (Gen. 15. 13) excludes Esau 
and his dukes that they should not come under ' For in 
Isaac shall thy seed be called '. (Thus) Jacob and his seed 
alone remained for our God. This is also the inheritance 
which has been announced through Isaiah the prophet 
(the memory of a righteous person be for a blessing), 
' Then thou shalt have delight in the Lord, and I shall 
make thee ride on the high places of the earth, and I shall 
make thee inherit the possession of Jacob thy father, for 
God's mouth has spoken'. (The inheritance), which our 
God made him (Jacob) possess from his fathers Isaac and 
Abraham, is an inheritance to him alone, a possession of 
the congregation of Jacob whose name was called by the 
names Jacob and Israel before the cornerstone of the earth 
was cast, as it is written in Isa. 48. 13-16. These very 
(people i.e. Israel) are scattered among all the nations 
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because they are a kingdom of priests for all the nations ; 
they carry their burden for ever and they too are (to be) 
gathered from all the nations, as it is written in Deut. 30. 3. 
And just as He came and verified the dispersion ('the 
scattering ') so will He come and verify the redemption (' the 
collecting ') and will not tarry. 



CORRIGENDA IN VOL. XI. 

P. 418, line 4. For Joseph read Joshiah. 
P. 459, line 4. For J'B read '03. 
P. 463, note 30. For fODI read H331. 
P. 471, line 18. For D1DK> read DnX\ 



